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its authority.1 This is the persistent illusion of all religions,
which continually progress while they imagine themselves to
be immovable. It has long been fashionable to represent the
Pharisees as obstructing the true religious life of Israel, but it
was really from them that the future of the people was to
develop.2 They resolutely confronted the dangers of absorption
which, even up to the present time, have threatened the Jewish
faith. They are the true begetters of the Talmud, which has
been, in the striking words of Nicolas, " the spiritual Palestine of
the Jews " ever since their disappearance as a nation. Involun-
tarily and even unawares, they displayed a deep and instinctive
sense of continuity in change, that is to say of true evolution, by
which alone religions are vital and enduring.
The Pharisees believed in angels and demons. They shared
the general hope of a resurrection and looked for the imminent
advent of the Kingdom of God. Their close adherence to the
Torah, their disciplined lives, the breadth of their creed and the
pious zeal with which they taught and encouraged their brethren
in the synagogues, all served to ensure for them both the respect
of the people and a considerable measure of influence over them.3
They shared the illusions of the Jewish nationalist move-
ment ; that is to say, they believed in the survival of the Jewish
State and in its triumphant return to power at some future
date. As a rule they linked up this improbable event more or
less closely with the great Messianic drama. Like their probable
ancestors, the hasidim, who, since the days of Seleucid domina-
tion, had resisted Greek influence and the impolitic attempts
to absorb them made by Antiochus Epiphanes,4 they remained
1 Jos.,  Ant.,  xiii,  10,   6 :   vofUfta  rroAAd rtva Tcaoldocrav rq>  dijpq)  ol
0aoiaaloi ik zio.tbocov diado%fjz ;   XXXIII, 179 ff.
^ CCLXVH, i, 136 ;   XXXHI, 118 ;   248.
3	Jos., Ant., xiii, 10, 16 : ra>v ds <2>aatcrcuW to nkfjdo; Gu{ij*a%ov l%6vTa>v.
4	CCLXXIII, chap. xxiv.    This generally accepted view of the origin
of the Pharisees  has lately heen strongly disputed by Isidore Levy.
According to this author the sect was of Hellenic origin and was the result
of the influence of the Jewish colony at Alexandria, which was saturated
with Pythagorean ideas.    He dates its first appearance about the year
6 b.c. (cf. Jos., Ant., xvii, 2, 4) and assigns its formation to Herod's reign.
In that case the passages from Josephus which trace it back to Hyrcanus I
(135—105) and depict it as intimately bound up with the history of the
Hasmonjeans could have no basis of fact.    (C/. CCLXXVH, 211,* 286 ff.,
247, 253 ff,)    It is not necessary for me to discuss Levy's arguments
here, for the question of the origin of Pharisaism has no direct bearing on
our subject ; but I must confess that, cogent though these arguments are,
they have failed to convince me.    For one thing, they are dependent on a
general theory which is too absolute to harmonize readily with the infinite
complexities of the true development of myths and beliefs, namely, that
of the sovereign influence of the Pythagorean legend over the religious

